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I. Starting Questions: 
-- examples for Fanon from the first part of the 20th century?

-- How is Fanon’s analysis of black psychopathology relevant today—in the U.S., and in Taiwan?  
II. General Introduction: 

-- grew up in Martinique, 

-- later he went to France to study medicine. Wrote Black Skin, White Masks.

-- sent to direct a psychiatric hospital in the (still French-ruled) Algerian city of Blida.

-- the Algerian war – Fanon resigned his French post and openly joined them. 

III. Black Skin, White Masks.—“a complex book. It is a rich and unshapely mixture of personal reminiscence, philosophical analysis, literary criticism and psychiatric case history, all tied together by a single theme: the fact of being black in a white world.” (Seigel) 

-- Analyze the black existence in the white world.  "To us, the man who adores the Negro is as 'sick' as the man who abominates him. Conversely, the black man who wants to turn his race white is as miserable as he who preaches hatred for the whites" (8-9).
-- Purposes: His book is offered as a mirror for the blacks to be on the road to “disalienation.”
--Negro – two choices: to reject himself or to reject the world; 

--1) Negritude (Leopold Sedar Senghor, president of Senegal, who further defines Negritude in his poems and writings, rejects the classical white/black view that races can be mutually exclusive saying, "Race is a reality--I do not mean racial purity. There is difference, but not inferiority or antagonism." Senghor believes in the expression of values of traditional Africa as they are embodied in the thinking and institutions of African society, but he does not desire a return to outmoded customs, only to their original spirit.  http://www.scholars.nus.edu.sg/landow/post/poldiscourse/negritude.html )

Fanon – “Fanon's discovery of négritude was a discovery of tribal culture and African history in its many aspects, of the sculpture of African natives, of rhythm, of emotion, of the occult, but also of the gentleness, unity and social harmony of the African societies described by early European explorers. Yet on a deeper, personal level, Fanon by 1949 had begun to see it also as something else. The stress on emotion and primitivism was a rejection of the rationality on which white civilization was based, and it led toward a rejection of all rationality. " The search for blackness degenerates into a search for black exoticism.  His belief is completely shaken by Sartre, who argues that Negritude is an antiracist racism that could only be a stage on the way to a higher consciousness. “Thus negritude is the root of its own destruction, it is a transition and not a conclusion, a means and not an ultimate end." (Qtd by Fanon in ”The Fact of Blackness”)
-- Fanon’s response: “[. . .]at the very moment when I was trying to grasp my own being, Sartre, who remained the Other, gave me a name and thus shattered my last illusion [. . .] While I was shouting that, in the paroxysm of my being and my fury, he was reminding me that my blackness was only a minor term. . . . Without a Negro past, without a Negro future, it was impossible for me to live my Negrohood. Not yet white, no longer wholly black, I was damned"” (137-38).

2) reach out for the universal: 

(textbook 216-217) “In effect, what happens is this: As I begin to recognize that the Negro is the symbol of sin, I catch myself hating the Negro. But then I recognize that I am a Negro. There are two ways out of this conflict. Either I ask others to pay no attention to my skin, or else I want them to be aware of it. I try then to find value for what is bad--since I have unthinkingly conceded that the black man is the color of evil. In order to terminate this neurotic situation, in which I am compelled to choose an unhealthy, conflictual solution, fed on fantasies, hostile, inhuman in short, I have only one solution: to rise above this absurd drama that others have staged around me, to reject the two terms that are equally unacceptable, and through one human being, to reach out for the universal.
1. “[. . . ]Fanon denied the contention of the French psychologist Mannoni that African natives had a peculiar psychology that gave them a need for subjection to others. 

2. In his analysis of the black hero of René Maran's novel Un homme pareil aux autres: “Jean Veneuse's inability to accept the love of the white girl he loved could not be taken as a sign that the gap between black and white was unbridgeable, Fanon argued. Rather, Veneuse suffered from a peculiar psychological malady, an "abandonment neurosis," which produced a fundamental lack of trust in himself. Veneuse's blackness was not the cause of his inability to love and be loved (except as it affected his childhood experiences), but the sign of it, the metaphorical expression of his incomplete humanity. ‘His color is only an attempt to explain his psychic structure.’ (Seigel)

3. A major difference between Negroes and whites: lack of Oedipal complex.   

4.  “It is precisely this "sense of identity won in action" that Fanon could not achieve on the basis of the position put forth in Black Skin, White Masks.” (Seigel)

IV. Algerian war and The Wretched of the Earth, which is famous for its glorification of violence. "Decolonization is always a violent phenomenon."
By then Fanon becomes a social scientist and a revolutionary activist. 
Its conclusion expresses Fanon’s ambivalent attitudes towards Europe: "When I search for Man in the technique and the style of Europe, I see only a succession of negations of man, and an avalanche of murders." Yet "All the elements of a solution to the great problems of humanity have, at different times, existed in European thought." The struggle to create a new man must be carried out "for Europe, for ourselves, and for humanity."
"Negro psychopathology,"
V. "The Negro and Psychopathology": A Summary 

I. (p. 202) Different kinds of authorities: for Negro it is the whites and white culture.  
 a. In Europe: family and the father:  “In Europe and in every country characterized as civilized or civilizing, the family is a miniature of the nation.”  
b. “A normal Negro child, having grown up in a normal family, will become abnormal on the slightest contact with the white world.” (202-03)
c. For negroes having no relations with the whites, it is the white culture that dominates them.  (204) “Subjectively, intellecturally, the Antillean conducts himself like a white man.  But he is a Negro.  That he will learn once he goes to Europe.”
d. Negro in France: has to choose between his family and European society.  (205)

e. As late as 1940 no Antillean found it possible to think of himself as a Negro.  

f. consequence: a collapse of the ego, “The black man stops behaving as an actional person.” 

II. Negrophobia: “The Negro is phobogenic,” but white people’s fear is actually mixed with desire 

a. phobia: “anxious fear of an object or, by extension, of a situation.”  The choice of the phobic object is “overdetermined.”
b. (207) …”the Negrophobic woman is in fact nothing but a putative (推論的) sexual partner—just as the NEgrophobic man is a repressed homosexual.” 
c. Negro – marked with sexual power.  “All the Negrophobic women I have known had abnormal sex lives.”  “. . .when a white man hates black men, is he not yielding to a feeling of impotence or of sexual inferiority?”  

d. The Negro symbolizes the biological (210).  “He is turned into a penis.” (211) "The white man is convinced that the Negro is a beast. [. . . ]Face to face with this man who is 'different from himself,' he needs to defend himself. In other words, to personify the Other. The Other will become the mainstay of his preoccupations and his desires" (211).

e. The black man is the symbol of Evil and Ugliness. (212)   

“Fault, Guilt, refusal of guilt and paranoid—one is back in homosexual territory.  IN sum, what others have described in the case of the Jew applies perfectly in that of the Negro.”(213) 
"Good-Evil, Beauty-Ugliness, White-Black: such are the characteristic pairing of the phenomenon that, making use of an expression of Dide and Guiraud, we shall call 'manicheism delirium'" (213; a state of alienation from those relations which allow the subject to develop.).
f. The European’s “Other”  
Jungian psychology: "European civilization is characterized by the presence, at the heart of what Jung calls the collective unconscious, of an archetype: an expression of the bad instincts, of the darkness inherent in every ego, of the uncivilized savage, the Negro who slumbers in every white man" (214)

"In the remotest depth of the European unconscious an inordinately black hollow has been made in which the most immoral impulses, the most shameful desires lie dormant. And as every man climbs up toward whiteness and light, the European has tried to repudiate this uncivilized self, which has attempted to defend itself. When European civilization came into contact with the black world, with those savage peoples, everyone agreed: Those Negroes were the principle of evil. // Jung constantly identified the foreign with the obscure, with the tendency to evil: He is perfectly right. This mechanism of projection -- or, if one prefers, transference --- has been described by classic psychoanalysis. In the degree to which I find in myself something unheard-of, something reprehensible, only one solution remains for me: to get rid of it, to ascribe its origin to someone else. In this way I eliminate a short circuit that threatens to destroy my equilibrium" (214).

"The collective unconscious is not dependent on cerebral heredity; it is the result of what I shall call the unreflected imposition of a culture" (215).
"In the collective unconscious, black = ugliness, sin, darkness, immorality. In other words, he is Negro who is immoral" (215).
"Moral consciousness implies a kind of scission, a fracture of consciousness into a bright part and an opposing black part. In order to achieve morality, it is essential that the black, the dark, the Negro vanish from consciousness. Hence a Negro is forever in combat with his own image" (216).

g. two examples:a children’s paper (with example of cannibalism presented); a case of a woman suffering from periods of agitation and motor instability.  The sound of tom-toms ( fear of imaginary Negroes 
Homi Bhabha – split identity of the black man 

1) to exist is to be called into being in relation to an otherness 

2) the very place of identification, caught in the tension of demand and desire, is a space of splitting.  …’Black skin, white masks’ is not a neat division; it is a doubling, disseminating for the devalued, insatiable evolue (an abandonment neurotic, Fanon claims.) 
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